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Frast PURE AND THEN PEACEABLE.—James iii. 17, \, 

We (the Apostles) are of God: he who knows God, hearkens to ws} he 
who is not of God, hearkens not to us. By this we know the Spirit of 
Trath, and the Spint of Error.—1 John iv. 16. 

Be mindful of the words before spoken by the Holy Prophets, and of the 
commandments of us, the Apostles of the Lord and Saviour.—2 Peder ii. 2. 
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DISEMBODIED SPIRITS. 
Caroline, Dec. 24th, A. D. 1835. 

Dear Brotuer THomas,—In glancing over the pages of 
the last Advocate, I was forcibly struck by the caption, tO ou.s ) 
thirty-four interrogatories. Having read the prefatory re- ~~ 
marks, I determined not to class myself among the foolish 
part of mankind; but to give your suggestions all the study 
and attention I could command. 

Having gotten through with them, I found many valuable 
considerations embraced: some of which were entirely novel 
tome. There were some few of the inquiries to which I found 
some objection; but, thought I, brother Thomas can ‘solve 
these difficulties better than [can. However, as they contain 
subjects in which the humblest disciple in the reign of favor 
is deeply interested, I beg leave to present my difficulties 
before your better judgment. You will find my exceptions 
from the third to the tenth query inclusive, and more expli- 
citly summoned up in thetenth. “If,” say you, “immortality, 
or perennial bliss or woe, be conferred upon men as soon as 
they die, idest, if they be either sent direct to heaven, or con- 
trariwise, to hell; pray what is the use of the judgment, which 
all say is to be at the end of the world.” ‘Now, sir, we may’ 
philosophize on any proposition, whether moral, political, or 
theological, till we arrive at a positive conclusion; but our 
dogmatism is no voucher for the truth of a position. In theolo- 
gy, whatever cannot be demonstrated by Holy Writ, a reform- 
er would call heterodoxy. But to resume the subject, I 
think I can, in a few words, prove from the Old and New 
Testament, that “the spirits of,just men made perfect” are 
received into heaven immediately after their separation from 
their bodies. 

Enoch was translated into heavéh, and so was Elijah. Now 
Ican entertain no idea that their natural bodies. were taken 
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up into the presence of God; but they were transformed jnty 
spiritual bodies. If, then, Enoch and Elijah obtained jp. 
mortality before the “judgment,” why may not all who die 
under gospel favor? 

But, perhaps, the two characters cited, may afford grounds 
for speculation, rather than positive conclusion. 

ell, then, let us see if we can derive no information from 
the New Testament. Jesus said to the thief, whose body 
was extended on the cross, “this day thou shalt be with me 
in Paradise.” I infer then, that the spirit or soul of the thief 
was hied away to the kingdom of bliss so soon as it left its 
tortured tenement. I will adduce one more instance, as re- 
corded by Luke, in the 7th chap. and 59 verse of Acts: “And 
they stoned Stephen, calling upon God, and saying, Lord 
Jesus receive my spirit.” Stephen was confident that though 
the Jewish Sanhedrim had wounded his body mortally, Jesus. 
whose martyr he died, would receive his disembodied spirit 
to himself. : 

But lastly, Brother, does not the proposition argue, that the 
soul of man, which distinguishes him from the brute creation, 
and which is so beautifully represented by Addison, as conti- 
nually advancing to its ultimatum of perfection, without any 
possibility of reaching it, falls into annihilation? . 


For if the spirit of man is not reserved for a re-union with 
the body, it certainly must be extinguished. 
I have now submitted my chief difficulties. They are the 


result of much reflection and research. However, in con- 
clusion, I will not pretend to affirm that my judgment is 
scriptural or correct. 1am yet a youth, and indeed a novice 
in the knowledge of the Bible. I pray you to give my epis- 
tle due consideration, and if you think it worthy a Slash in 
the Advocate, you can insert it over. A. R. Fiippo, 


“The Spirits of Just Men:”’--The Resurrection. 


Dear Brotuer,—lIt is with pleasure I address myself to the business 
of endeavoring to remove the difficulties you seem to have encountered 
in the examination of the first ten queries propounded in the Advocate— 
a pleasure, [ say, because you appear to be a man of grave considera- 
tion, and not, like the moderns too generally, disposed to laugh at what 
you cannot comprehend or disprove. You will remember that the thirty- 
four queries were propounded as interrogatories merely, and not as thin 

roved. But I will assume that they are true and inconfutable, and in 
fheig behalf, proceed to combat your antagonist positions. 

First, then, as to your adopted phrase, “the spirits of just men made 
perfect.” I suspect you have fallen into the common, and therefore, very 
orthodox, error of applying this phrase to a congregation of disembodied 
spirits in some remote and —— region of immensity, called by earth- 
lings, Mount Zion, the city o living God, the heavenly Jerusalem,— 
a city to which all “the g of defunct bedies fly.” But what is the 
meaning—the untheological, and therefore, unsophisticated meaning of 
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the members of this sentence? Let us see. The spirit of a just man 
or person; in the Greek, to pneuma dikaiou. Is the subject of such a 
phrase only to be found remote from earth? Are there no justified spirits 
upon earth; none in the church of Jesus Christ, that we must go to some 
astronomical heaven to search for them? What is the signification of 
to pneuma? Schrevelius, in his Lexicon, tells me, it means spiritus; 
mens humana; sensus animi, in Latin: and Ainsworth says, that spiritus 
is adopted into English to represent certain ideas current among us, such 
as. “breathing, air, wind; @ smell, stench, vapor, or steam; life, spirit, 
soul: a sound; the human mind, or the affections thereof, such as, ambi- 
bition, cowrage, spirit, haughtaness, gc. Also when used in the singu- 
lar number @ man or person.” Now which of these meanings shall we 
take? O, says orthodox theology, we will take spirit, for that comes 
nearest the vulgate sanctioned by the council of Trent, and it accords 
with the true theological dogma of man existing without a body in the 
heavenly region of ghosts!!! Pneuma, spiritus, spirit, certamly: this 
conveys a fund of iuformation to the unlettered man! Spiritus means 
spirit, and spirit means spiritus! This is truly orthodox! But, my 
brother, gospel phrases must be interpreted by gospel doctrine, and not 
by theological dogmas. Man is spoken of in the scriptures as eas 
soul and spirit, the whole person” —it requires body, blood, and breath, 
to make a whole, or living man. Breath abstractly from body and blood 
is not man; bleed abstractly from body and breath is not man; neither is 
body abstractly from blood and breath, man. When we speak of these, 
we say the body of @ man, the blood of a man, the breath of a man; 
but when we find them all three combined, we speak of the individual so 
composed, as a man. You will remember, that scripture is not given to 
teach language; but, is so ordered, as to take the language of men as i 
finds it, and in that language and by the common, and for the most part 
erroneous ideas of man, to convey to men, illustratively, things unknown 
to them before. Hence, the Holy Spirit has adopted the common lingo 
of the world, not because the ideas signified are correct; but because, un- 
less he were to inspire them with an entirely new and divine language, 
it is the only way judged fit, to communicate to them things unknown 
concerning the present and future state of being, called “‘the world or age 
to come.” Well then,God has made use of the terms body, soul and 
spirit, convertibly for man—living man. Hence we are told to “glorify 
(rod with our body,” that is, with our whole person. Three thousand 
souls (psuchai) were added to the disciples;” that is, living persons or 
spiritus spirits, see last definition of Ainsworth above. The philosophy 
of the use of these terms as applicable to man is founded in nature; they 
are adopted, as varied forms of expression relatively to man, because of 
the absolute necessity of the things her signify to his existence. Man 
cannot exist without breath or spirit, b or soul, and body, or an as- 
semblage of organs for the dievdleninons of functions, manifested by the 
action of air and blood upon them. The how these functions were evolv- 
ed, especially those of the brain, being inscrutable to the ancients, as to 
a certain extent it is to us, they infused a ghost into the cavernous sinuses 
of the body, where they kept it a prisoner, until liberated by that verita- 
ble kidnapper, death! This is truly Pagan, Papistical and Protes- 
tant; a real tradition of the devil. Having thus tenanted the body with 
a ghost or spirit, they made him president of the corporeal ic, the 
immortal shade of a mortal substance! Thys enthroned all mental, mo- 
ral, spiritual, or intellectual operations were attributed to him; all other 


a ey Although as a doctrine, false as the source from 
* 
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which it emanates, it answers the purpose of human > and as 
there is the promise of a period when we shall be physically and morally 
perfect, the phraseology engrafted on the terms soul and spirit, will dp 
very well to explain our moral state and attributes anterior to that mo. 
mentous epoch, and during our existence under the present provisional 
dispensation or age. 

he Paul wrote in the Greek, and not in English, we are not to seek the 
meaning of the passage in our ideas of the word spirit, but in the signj- 
fication of the word pnewma in the common or profane speech of the 
Greeks. One of its meanings was life. The Greeks had another word 
which also signified life, namely, dzos; in latin, vita. But bios ang 
pneuma are but rarely synonymous. It sometimes signifies the same thing 
as pneuma, as when it signifies duration or continuance of being; but 
for the most part it refers to the effects rather than to the cause of animal! 
life, which pneuma, with the exception of breathing which is both a cause 
and an effect never does. Hencethe manner of one’s social existence, and 
all things necessary to the support of life, such as food, &c. are express- 
ed by dvs. A perfect pneuma will make a perfect dios; but an imper- 
fect pneuma never. he existence of a perfect pneuma can only be 
known by the manifestation of a perfect bios; in short, they hold the 
same relation to one another, that a perfect moral disposition does to per- 
fect moral actions. A perfect seouel disposition, you will observe, may 
exist in connexion with a very imperfect physical constitution of body; 
and it will not be until the resurrection of the justified that they will be 
otherwise; for, there is no promise in the prophets or apostles to just 
men, of a mens sana in corpore sano, i. e. of a sound pneuma or perfect 
moral disposition in a sound sooma, or perfect body, until they are new- 
born from the earth. Do you not perceive, that in relation to life, “jus 
men” are in two states? In the first state which is temporal or provisional, 
their moral dispositions or spirits (defined by Ainsworth, “affections” or 
dispositions “of mind”) may be perfect; in the second which is everlast- 
ing and permanent, and which begins at the resurrection of the just, 
their moral dispositions and their physical habitudes will be both com- 
plete. Well then, by “the spirits of just men made perfect,” I under- 
stand, the temporal moral dispositions of just men, known as perfect in 
the development of perfect moral actions. 

“But who are these just men?” The phrase in the Greek is dikaioon 
just; it is an adjective, and expresses the quality of the substantive or 
subject in the sentence. Men in the text has no countersign in the origi- 
nal; and as it is in the genitive plural, prosoopoon, persons, neuter, may 
as grammatically and properly be supplied as men. ‘The question then 
will be, who are these just persons? 1 answer, the male and female dis- 
ciples who com the congregation, or church, of him, who was the 
“Piner Born” trom the dead—Jesus the mediator of the new institution. 


Where is this congregation to be sought for, do you inquire? I reply, 
on earth, among those who have constituted in all ages of this dispensa- 
tion the citizens of the Kingdom of Heaven. ‘To make persons Just !s 
to pardon them, and, when they west pape they are justified. What 


state is the spirit of an unpardoned person in; but in that of an imper- 
fect moral condition. If I were to connect myself with a community of 
unpardoned persons, I should have come to Mount Diabolus, and to the 
city of the Devil, the spiritual Babylon, and to myriads of (clerical) 
messengers; to the general assemble and congregation of Satan, who are 
enrolled in the records of Perdition and to the spirits of wngust persons 
made most egregiously imperfect, &c.—such, in fact, is the obverse of 
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Heb. xii. 22, 24, and the true character of the Sectarian world. To 
‘make’ a person of an imperfect moral disposition, “perfect,” you must 
translate them out of the kingdom of Satan into that of God’s beloved 
Son. This can only be done by convincing them by means of prophetic 
and apostolic testimony of sin, of righteousness, and of judgment, and 
(not even) by immersing them, upon an inéelligent belief of that testi- 
mony, into the three relations, in which God has manifested himself un- 
der this dispensation, of Father, Son, and Holy Spirit. Do not misap- 

rehend me, I do not say, that he will be made a just man of perfect 
moral disposition by immersing him in water; | leave this way of per- 
fecting men’s spirits to those who see nothing in baptism but immersion. 
It is to the testimony I look for the improvement of men, which never 
fails to impart to them a good conscience when they give ear to it, by 
bringing them to do, and to persevere in doing whatever God commands 
them in his word or gospel. Every immersed believer, not as now every 
immersed person, but every immersed believer, in the apostles’ day, was 
regarded as a just man, or a just woman; I do not mean to say that the 
same thing obtains now; far from it: for a certain great Magician in the 
Empire of Babylon having changed the times and seasons by his incan- 
tations; we have, aye, even in the estimation of disciples too—just Me- 
thodists, just Presbyterians, just Idgenusomnes, &c.—all of them consti- 
tuting “our dear pedobaptist brethren” whom God is said to have 
received! But truth, politeness and charity to the contrary notwithstand- 
ing, compels me to maintain that they, one and all, belong to the syna- 
gogue of Satan, described as aforesaid. 

To finish what I have to say at present upon your quotation, I will 
present you with a paraphrase of the passage in Hebrews. You are 
not come, my brethren, to the mountain of Sinai, in the wilderness of 
Arabia, which, when Jehovah gave the law and constitution to the tribes 
of Israel, burned with fire; nor toan awful blackness and darkness, such 
as overspread the heavens; nor to a horrible tempest that tossed the 
clouds and rent the air; nor to the sound of a trumpet’s blast and to the 
voice of words, the hearers of which earnestly entreated, that a word 
more should not be spoken to them, for they could not bear the threat, 
that if a beast even should touch the mountain’s base, it should be put to 
death. And indeed the whole manifestation of Jehovah’s power, glor 
and presence, was so terrible, that Moses himself trembled with ai 
ing fear. No, such as these are not the accompaniments, which attend- 
ed the introduction of the New Institution, on the day of Pentecost, on 
Mount Zion to which you Hebrews ave come. Then, there were no 
awful demonstrations of Jehovah’s presence; no entreaty that the words 
spoken should be discontinued; then, what was seen and heard produced 
joy, and not terror of heart. You are come to the city of the living God, 
the heavenly Jerusalem, the Jerusalem above which is free, our mother 
too; not the Jerusalem under the present constitution of Mosaic law, but 
the Jerusalem to be restored after the present is destroyed, even that Jeru- 
salem which when re-built and re-peopled will be placed under the con- 
stitution and law of Christ’s Kingdom. To this Jerusalem you have 
come, as the citizens elect, and to a communion with thousands of inspired 
messengers, who are proclaiming the glad tidings to every nation under 
the Roman heaven or government; nay more, you are come to the gene-, 
ral assembly of believers, who compose the congregation of Him, who 
is ‘the faithful witness and the first born of the dead” (Rev. i. 5,) even 
to the association of those, whose names are enrolled in the book of life, 
and to Crod the Judge of all, Yea, you are come to the community of 
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persons who are justified and of a ect moral disposition, and to Jo. 
sus to whom you have access as the Mediator of the New Instituticn. 
and to the blood of sprinkling, even to his, which speaks better things cop- 
oe the past, present, and to come, than does that of Abel. Heb. xij 

, 24. 

I have gone more into detail than I otherwise should have done, and 
yet not so much as I might, on this passage, because it is one of the 
strong holds of those, who plead for a city of disembodied human ghosts 
in some remote astronomical region. Having shown, as I think I have. 
that, although, indeed, your “spirits of just men,” may possibly be 
airy spectres wan and ghast, Paul’s “spirits of just men made perfect” 
are citizens of heaven under the New Institution on nd ee be- 
comes of all your proofs? If your proposition be an unscriptyral 
assumption, even were you to make it appear plausible by textual quo- 
tations, it would only amount to clerical proof, which is no proof at all, 
You may assume an alleged fact to be true, and then rummage divine 
Writ, in true theological fashion for texts to prove it, and what then? It is 
all, like clerical theology, the baseless fabric of a vision. But, that you 
may not think, that I wish to evade rather than face all difficulties, I wil! 
proceed, as orderly as possible, to blow up all your remaining redoubts. 

I perceive that you believe, that what your side of the question calls 
“spirits of just men” are, by death, separated from the bodies of just 
men, and by some means, “on angels’ wings,” perha Ss, immediately 
wafted away to what orthodoxy calls “heaven.” Well, suppose we 


grant it, seeing that the scripture speaks of body, soul and _ spirit, and 
seeing that the body returns to dust, pray tell me, my dear friend, what 
becomes of the sowl? You have provided a place for the body, and a 
home for the spirit, but you have left the poor soul a wanderer without a 
habitation in some “undiscovered country, from whose bourne no travel. 
ler returns.” You will say, settee that soul and spirit are terms sig- 


nificant of the same thing. I admit that they are so used; and I claim 
the benefit of the admission for the term body, as equally significant of 
the whole man, comprehending within it the other two. Hence, where you 
have placed the spirit and soul, the body must be, or if you consent not 
to that, where fact places the body there the spirit and soul must be at 
rest, till the trump of God call them forth from the grave to a new and 
eternal life. Now, why not be contented with the Apostle’s illustration 
of this matter. He compares man—a whole, not one or two thirds of a 
man—when deposited in the grave to a grain of wheat or any other 
grain sown or planted in the earth. Turn now, to 1 Cor. xv, and mark 
well his reasoning upon this beautiful analogy. ‘What you sow is not 
made alive, or re-produced, except it first die. Now, in sowing, you do 
not sow the body that is to be produced; you do not take a sheaf of 
wheat under your arm, and scatter each body of wheat, composed of root, 
stem, ear, and grain in the ear over the field; no, but you sow broadcast 
the naked grain, previously separated from the ear. Just so is the resur- 
rection of the dead. They are sown animal bodies, they are raised 
spiritual or incorruptible bodies. Permit me to inquire, is not grain, un- 
der certain conditions, resolvable into body, soul and spirit? the body is 
the grain as threshed from the ear, the soul the germ, the spirit that 
which is produced by distillation. "Would you call whiskey, rye? No, 
but is not the whiskey contained in the rel Yes. Cut out the germ, 
the blood, or soul of the grain, would you call that the grain? No; de- 
prive the — of its spirit and germ, would you call what is left the 
grain? You perceive then, in order to constitute a 5 gs of wheat, the 
body, the germ, and the spirit are all necessary. ell then, a perfect 
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spirit of a man, is no more a perfect man, than perfect whiskey is perfect 
e. Would you send an imperfect man, that 1s, the third part of a man 
to heaven, where you acknowledge that no imperfection can enter? 
Again. Paul says, and all botanists know he is correct, that the grain 
will not be re-produced, except it die. Will you say that the spirit and 
soul of the grain leave the body, and that when they rise again above 
the ground, a re-union of body, germ and spirit, takes place in order to 
roduce that effect? No. Well it is Just as unscriptural, and therefore, 
irrational to say, that a similar re-union is necessary to the resurrection 
of the dead. Before a corruptible animal man can be made incorrupti- 
ble, he must, like a grain of wheat, first die; and, having lain dead the 
appointed time, then, like a phenix, if I may so say, arise out of his 
ashes to a never ending lite. What is it that causes the resurrection of 
the vegetable world every year? Is it not the power or spirit of God, 
operating by second causes which ‘he has appointed. _Assuredly. And 
what do you expect will be the cause of the resurrection of the animal 
human world, when the spring time of human existence shall arrive? Do 
you suppose it will be caused by myriads of disembodied ghosts rushing 
from heaven to earth, to search each one for his old clay tenement!! Ha! 
Ha! my dear friend, what a Papistical conceit you Bro fallen upon! 
What a scrambling will there be among the ghosts to get out of hell, 
urgatory, and heaven to look after their old mortalities! What a whoop- 
ing of fiends, what a squalling of sprinkled babes, what a gabbling of 
old wives and priests,—why, methinks when the gates of the Protestant 
and Papal shades are flung open, the road from these umbrageous re- 
gions will present to the calm, unimpassioned observer, perhaps the most 
vivid picture of a protracted revival that ever was witnessed on earth, 
either among the howling dervishes of Mohamedanism, or the equally 
riotous devotees of Protestant Camp Meetings &c!—But irony apart, 
how do you think the resurrection of the dead will be operated? Hear 
Paul—‘For, if the spirit of him (God) who raised up Jesus from the 
dead, dwell in you; he who raised up the Christ from the dead, will make 
even your mortal bodies alive, through (or by) his spirit, who dwells in 
you.” Rom. vii. 11. Consider, then, how Jesus was raised from the 
dead, and you will then know how the dead generally are to be raised. 
An angel descended from heaven, not the spirit of Jesus, and having 
rolled away the stone, in doing which he was aided by an earthquake, 
entered the sepulchre, unbound and awoke him from his third-day-sleep,; 
so will it be at the resurrection of the just, Jesus, the Angel of the cove- 
nant, will descend from heaven, and with a loud voice call to the dead in 
the grave to come therefrom; this call will be seconded by the power of 
God, and they will be born of the earth to eternal life. This is the “new 
and living way”—‘‘the issues of life,” or the new way of life by which 
we issue from the region of silence, made known to us by our great 
forerunner, who by a resurrection hag entered within the veil, which at 
present obscures the age to come from our distinct view. There is no 
possibility of getting to the heaven of Holy Writ in any other way than 
has appointed—and that way is exactly in the footsteps of Jesus. 
He did not pass within the veil until he awoke from the sleep of death, 
and came forth from the tomb, neither shall we; for, assuredly, God will 
hot be more favorable to us than to his well beloved Son. Our eternal 
existence commences at the resurrection of our bodies, not at their death. 
The interval between our falling asleep in temporal death and awaking 
to eternal life, is answerable to the interval which elapses between the 
dying of the grain and its germination. —Epiror. 
( To be Continued in our next.) 
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THE ORIGINAL MORTALITY OF MAN. 
Jamestown, Ohio, December 15th, 1835, 


Bro. Tuomas,—Your 8th No. Vol. 2, reached me yester. 
day; init I seea number of odd questions propounded, amone 
them is, whether man (or Adam,) before his transgression 
was mortal or immortal? Five out of six would answer, tha 
he was immortal. But this is one of the cases in which tha: 
which every body says, is not true. For if Adam were im. 
mortal, why did God place the tree of life in the garden to 
perpetuate his existence? A perpetuation of that which js 
immortal, is like preventing from death, that which cannot 
die. It is absurd, therefore, not true. Adam was originally 
mortal—and the continuation of his life was made to depend 
upon his obedience. By disobedience, he was cut off from 
the life perpetuating tree, and therefore dying, he died. 

This notion, that man was created immortal, is what has 
led into all the mysticisms about men being dead and alive 
at the same time; and to get along with this metaphysical 
phantom, men have been sub-divided, and one of the parts 
called the man, just as though it did not require the wnion of 
all the parts, soul, body and spirit, to make,a man. If one of 
these parts alone, were man, then the others would be non- 
essentials. 

The notion that men retain consciousness of their identity, 
when dead and decomposed, is like nonentity apprehending 
identity, or nothing apprehending something. It has been de- 
monstrated in thousands of instances, that when reason is 
dethroned, or life suspended, that time is annihilated: the 
person resuscitated, knows nothing of the time passed between 
the blow, or accident, and the resuscitation; so that a thousand 
years would be as a moment, therefore, death and judgment 
are not far apart, when the time between them is annilil- 
lated; it is like going immediately before the judge and re- 
ceiving the reward or punishment due to their actions, so 
that to the dead, it is an immediate passage to heaven or 
hell; let the time be what it may to the living, ¢ime has to 
do with the living, not with the dead. 

As it respects the resurrection of heathens, idiots and in- 
fants, I think the scriptures are very plain. If they all* die 





* If our esteemed brother will re-consider 1 Cor. xv. 22, we think he 
will agree with us, that it does not sustain the dogma, that pagans, idiots 
and infants, are all to be raised again. It is obvious, that the persons 
to whom the Apostle writes are the believers ia Corinth; and that 
the subjects of which he affirms are temporal death and eternal life, iD 
relation to the members of the body of Christ. Some among the Corin- 
thian disciples had said, v. 12, that there is no resurrection of the dead: 
and that we need be at no loss concerning who these dead are, is plain 
from v. 29, where he inquires, what shall they do, who are baptized for 
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by reason of Adam’s disobedience, they shall all be made 
alive. “The last enemy that shall be destroyed is death.” 





the dead, if the dead rise not at all? Why then are they baptized fot 
them? Hence, the opinion among some of the disciples would be, that 
there is no resurrection of the baptized dead, i. e. of the baptized believer; 
who had died anteriorly to the writing of this letter to the Corinthians: 
Now it was to eradieate this pagan and sadducean error, that the Apostle 
nned this chapter, and recalled to their remembrance, the subject mat- 
ter of the proclamation made by all the Apostles, himself included, both 
to them and the rest of the world. He proceeds to establish the connex- 
ion between the resurrection of Christ tthe burden of apostolic procla- 
mation,) and that of the believers in him; for, if there be no resurrection 
of the dead, (saints) neither has the Christ been raised. And, if he has 
not been raised, certainly, also, ~ who are fallen asleep in Christ are 
rished, i.e. will never liveagain. But leaving this hypothesis, he affirms, 
that the “Christ zs raised from the dead”—as the first fruit of them who are 
in the state of the dead. Therefore, as by their descent from Adam all 
the saints die, so also by Christ shall ¢hey all be made alive. But every 
one of them in his own order, the Christ first as the earnest; then, they 
that are Christ’s, as the second fruit, will be raised at his coming. ‘The 
believers (v. 51,) however, will not all die; but at that eventful epoch 
they will be changed—but that only after the defid believers in Christ 
shall have been raised (1 Thess. iv. 13, 18.) Now all the Apostle’s rea- 
soning in this chapter, relates solely to the resurrection of those who are 
interested in the Mediatorial Institution. All the antitheses in the chap- 
ter plainly show this. The saints under all the dispensations are the 
members of this institution. “Now, thanks be to God,” says he, “who 
gives us—who? Believers’—the victory—over what?—over death— 
through eur Lord Jesus Christ. ‘Surely this is inapplicable to pagans, 
idiots and infants. In Romans the fifth, v. 18, we dnd the word “ail” 
expressed as “‘all men,” which in v. 19, is explained by the phrase “the 
many” who were constituted righteous or just by the obedience of Christ. 
The sentence upon all men to justification of life, we know, is only eze- 
cuted upon those who conform to the obedience of the faith, contained in 
the apostolic proclamation, as flowing from the one act off obedience of 
Christ: now this obedience of faith cat only be conformed to, by those 
who have heard the gospel, can understand it, and have the physical 
ability, Hlenee pagans, who have never heard it, idiots who cannot un- 
derstand it, and infants who cannot obey it, cannot, therefore, be consti- 
tuted righteous; and consequently upon them, the sentence to justifica- 
tion of life cannot be executed, without a violation of the Mediatorial 
Institution. Some persons may call this speculation, or pronounce it an 
untaught question, but we affirm, and shall hereafter offer many proofs, 
that the position is true; and if so, we say more, that it is the most 
sweeping argument against “infant baptism” that has ever been adduced 
since that superstitious rite was introduced; for — that sprinkling 
is baptism, it is manifestly wseless, if habes and itliots never rise again; 
and if it be useless to dead babes, seeing that all religious acts have rela- 
tion to eternity as their grand result, it must be equally so to the living. 
All, therefore, who live and die, the subjects of this superstitious and 
useless ordinance, live and die in the natural state—unbaptised—and 
under the sentence of condemnation. D. A. A. 
k3 
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When all, both great and small, *shall have been resurrecte, 
then death itself shall cease, and therefore die. But | shall 
leave the definition of the second death to an abler pep; | 
don’t know what it will be, but I wish to escape it if [ ¢ap 
by trying to secure gr in the first resurrection, upon such, 
I am told, the second death has no power. 
Affectionately yours, M. Winans. 


The Difference between an Animal and a Spiritual Body, 
Paineville, Dec. 25, 1835. 


Bro. Tuomas,—I take a few moments from the press of 
business which has been for some time on my hands, to give 
you this evidence, that I am still mindful of the cause jy 
which we are engaged. 

As I was on my way a few days since to Norfolk, on hoard 
the Patrick Henry, I was reminded of the conclusion to one 
of the vols. of the Harbinger, written by Bro. Campbell on 
board the same boat; in which he instituted a comparison be- 
tween the descent of the boat into the Atlantic Ocean, and 
our descending the stream of time into the ocean of eternity. 
While I was musing on this subject, the inquiry arose in my 
mind, in regard to the difference between the mode of exis- 
tence in time and eternity, and I began to cast about to as- 
certain whether I could find from scripture, the difference 
between an animal and a spiritual body. I remembered 
that Christ after his resurrection taught his disciples that his 
body was flesh and bones, and that, therefore, it could not be 
a spirit, but a body, (Luke xxiv. 39.) Moses and Peter both 
tell us, that blood is the life of the animal. Christ’s blood 
was spilt on Calvary—he was raised by the spirit or power 
of God—Paul tells us, that flesh and blood cannot inherit 
the kingdom of God. Christ was taken up into heaven and 
made heir of all things, therefore inherits the kingdom of 
God; hence, flesh and bones can, and do inherit the king- 
dom of God, though flesh and blood cannot. May not the 
difference, then, between an animal and a spiritual body, be, 
that the one consists of flesh, blood and bones, the other of 
flesh and bones, animated by the spirit of God? And may 
not the blood, be that part of the body which renders it mor- 
tal and corruptible, and disposes it to suffer pain, seeing that 





* The word “small” in this connexion, I apprehend, does not signify 
small of body, but is used as the antithesis of “great” or noble. If it 
means small of body, then a standing miracle must be wrought to ena- 
ble the subjects of, an eight-days-old-christening to s‘and on their feeble 
saipuahiings before the tribunal. Only think of the dead, both small 
babes and great men, standing before God, and being judged according 
to their (the babes’) works! ‘This cannot be the meaning of the passage. 
Let our worthy brother read Rev. xx. 11, 14, again. Ep. A. A. 
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as the blood is drawn off, the body becomes less and less sen- 
sible of pain, till it faints away, and becomes entirely insen- 
sible toall pain. And may not the wonderful change, which, 
those Christians shall undergo, who shall be alive when Christ 
shall come the second time, consist in the exchange of blood 
(animal life,) for spirit of God? These were some of my 
‘ reflections on the occasion referred to—I send them to you, 
that you may make such use of them as you may deem best. 
Having thrown down the gauntlet in your thirty-four queries, 
you must whet your sword for battle—a great fight will ensue. 
j want tosee you much. I shall come down in fifteen days, I 


think. Your brother, 
A. B. WaLTRALL. 


CRITICISM. 

Doctor George Campbell in his translation of Mark’s testimony has 
rendered the seventh chapter, from the first to the fifth verse, as follows: 
“Now the Pharisees, and some scribes who came from Jerusalem, re- 
sorted to Jesus. And observing some of his disciples eating with im- 
pure, that is (averrocs) unwashed hands; (for the Pharisees, and indeed all 
the Jews who observe the tradition of the elders, eat not until (vepwrrac) 
they have washed their hands by powring a little water wpon them: and 
if they be come from the market (@arriewvrar) by dipping them; and 
many other usages there are which they have adopted, as baptisms of 
cups and pots, and brazen vessels and beds: then the Pharisees and 
Scribes asked him, whence comes it that your disciples observe not the 
tradition of the elders, but eat (averrors) With unwashed hands?” 

Though this translation comes from the most unsuspicious source, 
[cannot help thinking, that Mark is made to write as if he had reference 
to the paido-rhantist controversy. By turning to the original ( Wetstein’s 
edition,) I find that the words by pouring a little water upon them are 
interpolated. ‘That there is a great difference between viwwvra nipsoon- 
tai and Barrtowvrat baptisoontar is unquestionable; indeed they have no 
family connexion. A distinction, therefore, in the translation must be 
made. Still I think that the above rendering, or version, of vepwvrar nip- 
soontat is not the happiest that might be made. It leaves room for the 
introduction of the quibbling of sectarists, and moreover gives the pas- 
sage a¢.atroversial air. ‘The design of the introduction of the subject 
here is to propose a literal rendering by which these difficulties may be 
removed. According to Schrevelius, a lexicon in good repute with all 
parties, the verb verrw niptoo signifies lavo, abluo; proprie de manibus— 
to besprinkle, to wash clean, &c. properly in relation to the hands. 
Ainsworth Dict. Lat—The a, prefixed to »:rrw niptoo negatives the ac- 
tion; hence avirros aniptos signifies wnbesprinkled. 1 propose, then, to 
read the passage thus—“eating with impure, that is, wnbesprinkled hands; 
(for the * sot eat not until they have besprinkled their hands; and if 
they be come from the market (eav pn nisi) unless they have dipped them, 
&c.—‘whence comes it that your disciples eat with wnbesprinkled hands.” 

There are other passages which present themselves to my mind, which 
I think are susceptible of improvement. The first is John i. 33. It 
reads thus in Bro. C’s edition—‘He who sent me to immerse in water, 
told me, &c. the same is He, who immerses in the Holy Spirit, &¢.”— 
The word used in both these instances is the same, with the variation 
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only of meod, tense, &c. namely, SarriZw baptidzoo. Now this wor 
signifies to intinge or dye, to imbue, &c. as well as to immerse, dip ar) 
plunge. ‘The objection made to the passage as it now stands, is, that 
whatever baptize may mean as to mode in relation to water, it cannot have 
the same meaning in reference to the spirit; for fact shows that the spirit 
was poured out and upon the believers; and that from the nature of 
things, they could not be immersed, dipped, or plunged into the Holy 
Spirit: for these terms imply the covering a person with or in; and, say 
they, if baptize, in this case, does not mean immerse, but a being poured 
upon, then pouring in relation to water is baptism as well as immersion, 
seeing that the word is the same in both places. Now there is great 
plausibility in this objection in regard to the single word immerse. M 
conviction is, that ‘mmerse is inapplicable in many of the places where 
baptidzoo occurs in the original. Immersion is certainly an action ope- 
rated by an agent upon persons or things; and in the common sense of 
the word, the Apostles were not immersed in the Holy Spirit on the day 
of Pentecost. fh my humble opinion, the signification of baptidzoo, is 
a by the relation it holds to the context. Hence, I would say, 
that when it is used in connexion with spirit, it signifies to imbue; an idea, 
that may be expressed by other words as well, which remove all quibble 
as to mode; and most assuredly preclude sprinkling in toto. The pas- 
sage aforesaid would read thus—‘‘He who sent me to immerse in water, 
told me, &c. the same is He, who fills or imbues with the Holy Spiri.” 
Again, “John, indeed, immersed in water, but you shall be imbued or 
filled with the Holy Spirit, within a few days” Acts i. 15,—which 
Jesus explains in v. 8. in these words,—“But you shall receive power by 
the Holy Spirit coming wpon you.” 

_The last passage I shall refer to, may be found in Heb. vi. 12. Mack- 
re ge renders it thus (see Bro. C’s edition)—“that you may not be sloth- 
ful, but imitators of them, who through faith and patience are inheriting 
the promises” (xAnpovopovvrwy kleeronomountoon. ) Now this error ap- 
pears to me to be both grammatical and doctrinal. First, the rendering 1s 
ungrammatical; for pleeronomountoon is the second fulwre participle ac- 
tive, the sign of which is—“about, or going to.” Hence, in my view, 
it ought to be rendered—who through faith and patience ave about er 
going to inherit the promises. But it may be objected, that in v. 15, it 
says—“so having patiently waited, he ( Abraham, ) obtained the promise,” 
and therefore, that fhe is inheriting the promises. ‘To this I object, that 
to inherit @ promise is one thing, and to inherit the promises another, the 
first by no means proving the last. The promise Abraham inherited, 
after patiently waiting twenty-five years, is quoted in the context— 
‘eanaly, blessing I will bless you, and multiplying I will multiply you; 
now this multiplication commenced in the birth of Isaac, and has been 

ing on’ever since; this then, is only the earnest of the promises Abrs- 

am and others are going to inherit or possess—Ist. He is to become a 
great nation in every sense of the word—2. His name is to be great— 
3. He is not only to be blessed himself, but to be a blessing to all the na- 
tions or families of the earth—4. He and his seed are to inherit or possess 
all the land of Canaan from the river of Egypt, unto the great river, the 
River Euphrates forever; that is, I apprehend, till the end of the Media- 
torial Institution— Abram once put this question to the Lord God— 
“whereby shall J know that J shall inherit the land?’—This question re- 
lates to himself, not to his seed. The sign given, in answer to his 1n- 
quiry, was the spontaneous combustion of a sacrifice; upon which 
occasion God foretold the fortunes of his descendants in Egypt, &¢.— 









Now Paul says, “all these (Abraham, Isaac, Jacob, and numerous others 
he had mentioned) died in taith, not having received the promises.” No, ee 
they saw them “afar off,” hence they wandered about as pilgrims, earn- at 
estly seeking @ country, that is, the promised Canaan, stretching from a 
the river of Egypt to the Euphrates, called @ better or heavenly country, 
because when they come into possession, by a resurrection from the dead, 
it will be under the personal government of the Lord, who will descend 
from Heaven to sit upon the throne of David his father.— And again, 
says Paul,—now all these, though commended on account of faith, did 
not receive the promise, God having provided something better for us, 
(Christians) that they without us should not be made perfect,” by being 
raised with spiritual bodies to the possession of the incorruptible and un- 
defiled inheritance.—Read what Stephen says in his speech before the 
Sanhedrim; which, indeed, brings me to another erroneous rendering. 
The translator, I suspect, was puzzled; and well he might be: for, with 
the 8% notions about heaven many sintilar passages are inexplica- 
ble. ‘The inconsistency of the rendering with other scriptures, turns on 
the word «ac kai.—God did not say—‘‘all the land which thou (Abram) 
seest, to thee will I give it, even to thy seed for ever.” If God gave it to 
“the seed” (which by the bye Paul says is Christ, not the Israelites at 
large,) and so finished the business, in no sense of common speech, can 
the promise be fulfilled to Abram. God said he would give the land to 
Abram and to Christ—the seed;—why then is Stephen made to say “to 
him, even to his seed after him? I answer, because the translator could 
not make out the meaning if rendered by and as it ought to be. Kai 
sometimes means even; but it is never used so as to fuse tuo separate and 
distinct intellectual bodies as Abraham and Christ into one. They will 
both, as distinct persons, sit down with Isaac and Jacob at table in 
the kingdom of God. Well, Stephen says,—God caused Abraham to 
remove his habitation into this land, in which you (of the Sanhedrim,) 
now dwell. And he gave him no inheritance m it, not so much as the 
breadth of his foot; nevertheless, he promised to give it for a possession 
to him and to his seed after him, when he had no child.”—Hence, even 
though Abraham may have risen from the dead with those who came 
ferth from their graves after theresurrection of Christ, he is not inherit- 
ing the promised Canaan, the error, therefore, is not only grammatical 
but doctrinal. If I have erred, I shall feel pleasure in being . right, 
DITOR. 
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A FEW FIRST PRINCIPLES OF COMMON SENSE. 
ADDRESSED TO THOSE WHO POSSESS THIS SENSE COMMON ONLY TO THE FEW. 


God is power. All power in the universe emanates from 
Him. Two kinds of power may be said to operate all its 
diversified effects—physical and moral. Physical force or 
power, splits rocks, overturns mountains, engulphs cities, &c. 
and is always subordinate to, and executive of, moral or le- 
gislative power. 

All power exercised by men is vested, and administered 
only by the permission of God. The fact that God permits 
a thing to be done, is no proof that He approves it. Thus he 
permits men to legislate, but does not approve their legisla- 
tion. The pclatnal. underived right of giving laws to man- 
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kind, is the gole, and absolute prerogative of Jehovah. Mose; 
and Jesus are the only two persons, in whom he has veste, 
the authority of promulgating codes of law; all other law. 
givers, “sacred or profane” are rebels, traitors, and usurpers 
of the rights of these two. Hence, no man, though permit. 
ted, has any right to introduce a single law, custom, or regy- 
lation into society in general, much less into the church of 
Jesus Christ in particular. 

God, being omnipotent, can impart as much power, and to 
whom, he pleases. No community of men can of right ex- 
ercise, Or impart to others, more authority than is vested in 
themselves. Noexercise of authority is just or right, which 
is not sanctioned by God. 

Thecommands of Jesus are authentic, and ought to be obey- 
ed, because they are attested by God; and so ought those of 
the Apostles for the same reason. The decrees of Popes, 
Councils, Archbishops, Patriarchs, General Assemblies, Sy- 
nods, Presbyteries, or Associations of any kind;—or those of 
Reverends of whatever title, ought not to be obeyed, because 
they are not attested by God. They are all apostate and anti- 
christian. 

All legitimate power or authority is vested in the congre- 
gation of the true believers. ‘‘7'he Church is the pillar and 
the support of the truth.” It has been transmitted, not by 
clerical succession, but from Jehovah to Jesus, from Jesus to 
the Apostles, from the Apostles to the Faithful, who have te- 
tained it to this day. 

Though vested with Divine Authority, the faithful can only 
of right exercise it in conformity with the letter and spirit of 
the written word. Before an assembly of believers can 
spiritually or legitimately administer the affairs of the body, 
THE MANY must individually understand the scriptures con- 
cerning those affairs. If the persons, who compose the many, 
or majority, of a church be ignorant of what the scriptures 
teach concerning the government of the congregation, their 
proceeding will be unwarrantable, and therefore not binding 
on the few who may be enlightened. 

As the power, or authority, is vested in the whole church, 
no individual can of right do anything in said congregation 
unless called upon so to act by choos in whom the power re- 
sides; that is, by the many. If every member knew the will 
of God and would do it, all appointments would necessarily 
be unanimous. The cause of differences is two-fold; first, 
ignorance, and secondly, an indisposition to obey the truth 
when known. Unity of practice is sure to ensue from a 
knowledge of, and disposition to obey the truth. The means, 
therefore, that ought to be adopted to attain this desirable 
end, is to study the scriptures diligently with an honest de- 
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termination to do whatever they require to be done. The 
truth is ascertained by testimony. All honest men who think 
can judge of testimony: if then, two adverse propositions be 
maintained, the one by this side, the other by that, that 
should be received, which is sustained by the most testimony 
—evidence, not votes, should decide; for by two or three wit- 
nesses, not by votes, shall every thing be established. 

A vote is a voice, affirmatively or negatively given. To 
decide by vote is to decide by the numbers for or against a 
proposition. Numeration cannot determine truth; it can de- 
termine the strength of parties. To rule by numbers is to 
substitute the authority of men for that of God. It is the 
stratagem of Anti-christ—a scheme of the devil to supersede 
the wholesome and efficient monarchy of Jesus. A vote may 
convey authority, but it cannot administer laws—it may make 
them, but in no instance can it apply them. 

The Mediatorial Institution is a Kingdom. Its laws and 
ordinances were appointed by the Monarch. Nothing remains 
now but to administer them. No assembly of believers can 
of right say, that these laws shall not be enforced; no vote of 
a majority can of right impede their administration. To in- 
troduce republican maxims and principles into a monarchial 
institution, and especially that of the Kingdom of Jesus, is 
to set up rebellion against the authority of the King. Mo- 
narchism and Republicanism are incompatible—one or other 
must succumb. 

Seeing that the many, or majority, cannot en masse ad- 
minister the laws, and knowing from precepts and examples 
that some must, upon the principle that a body without dis- 
cipline cannot long exist, certain of that body must be invest- 
ed with administrative authority. This authority can only 
be legitimately conveyed by the many, appointing persons an- 
swering to apostolic description as near as can be, to the 
offices ordained of God through the apostles of Christ. 
Persons appointed to the deaconship have a right to all au- 
thority necessary for the discharge of the functions thereof; 
and so in respect to those who are chosen to the administra- 
tion of the laws. 

To entrust power or authority to others, is to surrender to 
them the right of doing all that the many could of right do; 
always reserving to itself the privilege of its resumption. 
Power delegated, or entrusted to others, can no longer be in- 
dependently exercised by the many, until it be by them 
resumed. This power when entrusted to a yore of per- 
sons, can only be legally exercised by or with the consent of 
the majority of those to whom it is conveyed. When the 
majority of the elders of a church do an act in the presence 
of the congregation, aceording to scripture, precedent or rule, 





it is the majority of said chureh that acts; for the majority of 
all assemblies acts through its constituted authorities. 

No eldership or executive, can have power enough. that 
does not possess sufficient to acquit itself of the responsibili- 
ties imposed upon it by the Legislative organ. In a congre- 
gation of Christians, the elders do not possess as much power 
as the scriptures entitle them to, who cannot effect the expul- 
sion of a factious, a drunken, or otherwise disorderly mem- 
ber, contrary to the vote of a majority. No organization of a 
church can be scriptural, which prevents the carrying into 
effect the precepts of the Apostles. 

They who are empowered by the many, according to the 
— rule, are authorized by God; because constituted ac- 
cor ing to his appointment: and to them, therefore, it is the 
duty of all to submit themselves, as to those who watch for 
their souls and must give an account: that they may do this 
with joy, and not with mourning; for that would be unprofi- 
table. Epiror. 


THE SATIRIST. 
I, folly, yea and vice, to ridicule expose. 
FUNERAL SERMONS, 


“On the subject of funeral sermons, the law of my King says nothing. 


Some may perhaps have read in their Testaments of the eloquent eulogy 
and pathetic funeral oration which the Rev. Simon Peter delivered on the 
death of Deacon Stephen; or of the feeling funeral sermon that the pious 
and reverend Saulus Paulus pronounced on the death of the Right Rev. 
and Venerable James Zebedee, Those who have read the funeral ser- 
mons delivered by the Apostles on the death of John the Baptist, and 
Mary the mother of Jesus, will no doubt admire the practice; but for us 
who have lost all these parts of the New Testament, we cannot be sup- 
to have much taste for this kind of orations. For my part, I 
would rather hear one resurrection sermon than ten burial sermons. 

{ have sometimes been asked how this practice got into fashion. The 
only history I can give of it is as follows:—in the days of Popisk uni- 
formity, it was usual to gather the friends of the deceased to contrive 
some way of expediting the progress of the departed in his journey 
through purgatory. For this purpose his relatives gave oblations, and 
the priest was there ready to receive them. When the oblations amounted 
to something sufficient to make the gates of purgatory yield, the priest 
went down with the sum and gave his orders to the keeper of this prison 
to let the ransomed captive escape. 

The followers of John Calvin and Martin Luther did hot relish this 
custom; but in process of time, some of their followers thought that the 
Romanists gained something from the dead for the benefit of the living; 
and they set about vjsiting the houses of mourning, and of making la- 
mentation over the dead for the purpose of affecting the living. They 

rofessed not to benefit the dead, but the living. The rich had large 
awale and many mourners, and consequently the priests were more 
attentive on these occasions, because it gave them a “greater opportunity 
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of doing good.” It then became a dishonorable thing not to have fune- 
ral sermons when relatives died, and so it passed into a mere token of 
for the dead and living. It is now a mere complimentary thing; 
you know when any thing is considered a decent thing, there are 
many excuses for it. And 80 it is said to be a eo thing to touch the ; 
feelings when the heart is melting with grief; and it is for the sake of the an 
living not for the dead, that this custom is kept up. It has often astonish- 4 
ed me how much more pains is taken, and how much more ingenuity is (ae 
exhibited in finding authority or excuse for the 7 and continuance aa 
of human institutions, than for attending upon the Divine Ordinances i= 
plainly declared in the New Testament.. But how sensible Christians 















ean justify themselves to their own consciences for neglecting the ancient : Om 
order of things, and in following up human traditions, is to me a matter 2% 
of inexpressible surprise. I saw, not long since, a funeral sermon ad- ee 
vertised on the occasion of the death of Jeremiah Beauchamp and his Mh 
wife; and a funeral sermon has been delivered on the execution of male- ae 
factors in some of our cities. No doubt these were proper themes; but e 
it is something like those “affairs of honor” amongst people of color, a 
which are a good lesson to such men as the Honorable John Randolph aie 
and the Honorable Henry Clay. he 
Many, however, deliver funeral sermons from the best motives, and a 
this is with them a sufficient excuse. Balls have recently been introdu- a 
ced in Paris by the prayers of a clergyman, and no doubt there was need dee 
for them. And, “the grace” before a public dinner has been drunk down a 
in a toast after dinner. Editors of newspapers pronounce encomiums 4 





upon the prayers of religious orators of the day. A cattle show and 
exhibition of horses and hogs must be carried to the church and conse- 
crated by a priest; and nothing is wanting to sanctify a horse race, and , oe 
make it a sealing ordinance, but a small stretch of. charity— about as — 
much as will license a billiard table and a game of cards. Wehat a reli- 
gious people we are!! Wishing you and I may be content with, and live #] 
up to the piety ordained in the New Testament, I subscribe myself your “3 
affectionate brother and fellow laborer in the doctrine which is according hee 
to godliness. A. CAMPBELL. i; 
vom Chris. Bap. p. 293. New Edit. 


Some months ago I gave great, though unintentional offence, by refus- 
ing to ‘preach a funeral” over a babe of a few months old. I was unac- 
quainted with Bro. C’s sentiments at that time, [ am glad to discover 
that we agree in repudiating this absurd and anti-christian practice. 
Epiror. 




















LIBERTY OF THE PRESS. 


The press is a mighty agent. Born in unpropitious times, 
its existence was threatened by powerful foes, whom it is con- 
suming with the spirit of its mouth. Its struggling youth 
has been matured; and it has now become a fourth, yet first, 
rate power, of the mightiest of earthly monarchies. It speaks 
with the voice of a mighty angel, as when a lion roars; and 
when it speaks, seven thunders utter their voices. It is of 
tyrants the foe; of the oppressed the friend. It has waged 
war, eternal war, against the usurpation of the rights of men 
end of God. It thunders in the ear of Monarche—“your 















234 


thrones shall be cast down;”—in the ear of priests—“‘your 
empire shall be utterly destroyed ;”—in the ear of Babylon— 
“as the dashing of a mill-stone, cast into the sea, 80, with 
violence, shall your city and dominion be broken;”—in the 
ear of superstition—“thy reign is ending ;”—in the ear of the 
captives—“‘ye shall all go free;”—and in the ear of an asto- 
nished world,—‘“‘the last hour of his judgments has come.” 
A power of such magnitude as this, so fatal in its opera- 
tions to spiritual wickedness of every shade, in the heaven- 
ly regions of the ecclesiastical and political worlds, may 
well excite a coalition of human demons to enchain it and 
extinguish the more than solar splendor of its countenance, 
But its feet are as pillars of fire—its progress as rapid and 
irresistible as flame. In France, a link of a chain has been 
hitched upon the little crooked finger of its left hand; which it 
has only to straighten, and the fetter slips, crushing a host of 
lilliputians with Louis Philippe, king of Lilliput, in its fall, 
But what shall we say of those voices in the political heavens 
of America, which plead for the entrammelment of the press 
in the midst of “Liberty and Equality;” while priest-ridden 
Portugal and Spain are bowing to the authority of a Free 
Press! Would to heaven! that in the political and sectarian 
worlds alone, a conspiracy were to be found against the liberty 
of the press. Experience reveals a spirit destructive of its 
liberty, even among those who profess to reform the world. 
If I were to give a definition of liberty, as derived from ob- 
servation, | would say that—Liberty is. freedom to do and 
say just so much as partisans deem compatible with the 
supposed interests of their party;—hence partisan-acting, 
partisan-speaking, and partisan-writing constitute the parti- 
san-liberty of a disunited and partisan-world. This is the 
only liberty that has currency among the people. If a man 
arises and acts more independently, speaks plainer and with 
less disguise, and writes less trammelled by expediency and 
less fearful of consequences than others hove done before 
him, then he is sure to verify affirmatively the truth of the 
Apostle’s inquiry—“have I become your enemy because | 
have told you the truth?”—Y ea, verily, the surest way of be- 
ing counted an enemy by the people is to plead boldly for the 
truth. Instead of defining the truth by the word of God, 
they measure it by the line of their own prejudices. But 
how can it be otherwise,—he that pleads for God cannot 
gee the people, for the people are at enmity against God; 
ence every one in this “reformation” who loves himself bet- 
ter than God, necessarily counts him for an enemy who 
pleads the cause of God against his delinquency. 
But there are some amongst us who love that liberty which 
is universal;—who are disposed to concede to others the pri- 
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vileges they claim for themselves. They profess to have 
started in the pursuit of truth, having no bye-ends, or secta- 
rian views to subserve. Hence they are disposed to prove 
all things and to hold fast that which is good; not to crush 
and enchain that press, which helps them in their investiga- 
tions. Having no master or leader but Christ, they know no 
partialities or interests but those of the truth. Love to God 
and love to man, evinced by obedience to his requirements, 
and by a plain, straight-forward, and honest exhibition of the 
truth to their neighbors, even at the hazard of their displea- 
sure,—is the momentum whose impulsion they obey in all 
their operations. With such I have the honor to be identified 
toacertain extent; and to their patronage we lvok for the sup- 
port and preservation of the liberty of a press, both fearless 
and independent in this reformation. Epiror. 


SYNOPSIS OF THE MEDIATORIAL INSTITUTION, 

This ordinance is the institution appointed by God to vecu- 
py the isthmus of time between the two oceans of eternity 
past and eternity tocome. Its design is the elevation of man 
toa state of imperturbable and consummate felicity. 

Subordinate to this end, the physical and moral constitution 
of the material and intellectual terrestrial system, must be 
entirely and radically changed. 

This change will be effected by moral and physical means, 
which, when grouped together into appropriate classes are 
termed—worlds, ages, states, “heavens and earths,” king- 


| doms, reigns, dispensations. The Mediatorial Institution 
comprises five dispensations. 
1, The Adamic, or Antediluvian Age; which lasted 1656 
2. The Noachiec, or Patriarchal Age; “ » about 857 


3. The Mosaic, or Israelitic Age; . , k ° 1525 
4. The Christian, or Kingdom of Heaven; will last perhaps 1866 
5. The Millenial, or Kingdom of Glory: : ‘ ‘ : 1000 


Probable duration of the Mediatorial Institution, irrespective of y 6904 
Chronological vanations, 

This institution, in whole and in part, is founded upon the 
principle, that—“‘without the shedding of blood there is no 
remission”’—hence, under all dispensations sacrifice has 
been the procuring cause of remission of sins—and in con- 
hexion with this, commands have been promulged, as a con- 
dition of enjoyment of pardon. 

The three first Ages were characterized by the shedding of the blood of 
inferior animals. These were prospective sacrifices. 

The fourth was characterized by the shedding of that of Jesus. This 


was the SACRIFICE OF SACRIFICES. 


The fifth will be characterized by the shedding of that of animals again. 


will be retrospective or commemorative. ‘ ’ , 
_ Mankind have been variously disposed in relation to this 
institution at its several periods. 








All our race were placed under ae pret and sesond dispensations: 
The Israelites only under the third; 


All nations within the limits of the Roman Empire under the fourt),. 
The inhabitants of the whole earth will be placed under the fifth. * 


These five ages of this Institution are all delineated in 1}. 


Architectural arrangements of the Tabernacle and Tem), 
of Solomon. 


The Adamic Age, Court of the Gentiles; 
The Noachic “ Jourt of the Israelites; 
The Mosaic “ > Corresponds to the < Court of the Priests; 
The Christian “ | Holy Place; 


The Millenial “ J Most Holy Place. 


The Temple and its furniture are the model of the Try, 
Tabernacle which the Lord builded, and not man. 


1} sPhe Brazen Sea § Comesponds to the } Bordemnal Bank 
The Golden Altar of Incense Spiritual Sacrifice of Prayer: 
2 < The Golden Table of Show-bread a " of breaking bread: 
The Golden Seven-branched Lamp ) Iluminating Holy Spirit. 
J papas to Glory by death 
-. v3) (Corresponds to } and a resurrection as through 
34 The Cherubic Veil the a veil suspended between tem. 
( 


poral and eternal life. 


The Ark of the testimo- 
ny, containing the law, 


the Manna, and Sex Typifies 


Christ, the Ark of the New 

Law, the bread of heaven, and 

rod that pektoe the budded life of men. 

The propitiatory or Mer- t ; ide Ps 

. cy Seat of the Ark, ate ue Reprppeietion fms My 

The winged-four-faced- The life-enlightening-incar- 

Cherubim between which nated Logos; or Jesus sitting 

the Glory of Jehovah sat - upon his throne as the Glory 

enthroned over the Mercy of the Father in the Kingdom 
| Seat. of Glory. 


The Levitical Priesthood is a type of the Christian. 


The High Priest came by Jesus came by blood, wate 
blood, water and oil. and Spirit, as High Priest. 
The High Priest made a- ; So did Jesus by his own 





tonement by blood of animals blood, once for all, for the sins 
for the sins of Israel. of the true Israel of God. 

The High Priest alone could ( Jesus alone has entered with- 
enter into the Most Holy . in the veil into the Most Holy 
Place, which was within the : or second heavenly place, not 
veil. | yet laid open to view. 

The High Priest and the f Jesus and his disciples can 
common priests alone, could alone enter the Chnstian 
enter the Holy Place; they a- Church; they alone can offer 
lone could offer sacrifices of spiritual sacrifices acceptable 
incense, &c. there. | to God. bigs. 

The priests ate the shew- ) f The true disciples eat the 
bread, or bread of the pre- loaf or bread of the presence 
sence every week, and burn- | eve week, and offer prayers 
ed incense, &c. by the light , 2 ends of the Holy Spin 
of the seven-branched lamp, shining through the wnitten 
shining in the, otherwiseda word. 

Holy Place. \ 
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Under the 1st, 2nd and 3d Ages, the Life-Enlightening- 
Logos, revealed himself as a Prophet; 

‘Under the 4th, he became incarnate as a Priest; 

Under the 5th, he will be revealed as a reigning King and 

B Judge. ; , 

Each succeeding pene absorbs his previous office; hence, 
at “the end,” he will sustain the quadrupel office of a Royal 
Prophet, Priest and Judge. To all interested in this institu- 
tion he imparts in a subordinate degree the same offices;— 
hence, all who have been sprinkled with his blood, and wash- 
ed with pure water (Heb. x. 22,) are Kings, Priests, Prophets 
and Judges elect, over the nations under Him; and He under 
Jehovah the Father. 

In the days of the Temple, or Tabernacle, when Jehovah 
was King in Israel, his dwelling place or throne, was belween 
the Cherubim, over the Mercy Seat, in the Most Holy Place. 
Tocome into the august presence, the High Priest, who could 
alone do so, was obliged to pass through the Court of the 
Gentiles, that of Israel, and that of the Priests; and on his 
way thither to go to the Laver, to the Brazen Altar, and to the 
Laver again; then having entered the Holy Place, by the light 
of the Candelabrum, to the Altar of Insense; having left this, 
he passed through the Veil, and so entered the Most Holy 
Place, or typical second Heaven, where dwelt the glory of 
God or typical Christ. 

Jesus being the seed of the woman Eve, in his natural de- 
scent from her, may be said to have passed through the 
Adamiec and Noachic ages. He was to be found in the court 
of the Priests when washing in John’s Baptismal Laver. 
Having there washed, he was afterwards, for three years and 
a half, offering incense to the Father by the light of the Holy 
Spirit. He passed on, and at his death, entered within the 
Veil, carrying with him his own blood. He is now in the 
Most Holy, in which he made his appearance by a resurrec- 
tion from the dead. 

He is the forerunner of Man, to whom he has shewn the 
way to Heaven, where is to be found the Tree of Life plant- 
ed in the Paradise of God. Man’s pilgrimage to Paradise 
began at his expulsion from Eden. A journey was before 
him of nearly 7,000 years. He has arrived at the Holy 
Place; another stage will lead him to the Most Holy or Se- 
cond Heaven; and the next will land him in the Third Hea- 
ven, where his journeyings will be complete. But the only 
road is to follow Jesus. Hence, toarriveat THE REST, a 
man must now be sprinkled with the blood of Jesus by being 
washed in the baptismal bath; continue to offer acceptable 
sacrifice to God through Jesus; pass through the veil by dying 
and rising again, and so enter the Most Holy, which will be 
manifested on earth, at the resurrection of ‘the dead. This 
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is the only way for man, woman or child, to enter Heaven j, 
the footsteps of Jesus; hence, infants, idiots and pagans 
being physically incapacitated cannot get there, unless it cay 
be shewn that there is some by-way in the type and antitype, 


Each of these Ages began with a Birth or Resurrection, 


The lst, by a birth of all nature from the womb of waters at the creation; 
The 2d, by a birth of nature from the waters of the flood; 
The 3d, by the birth of the nation of Israel, from the waters of the Rei 
3€8; 
The 4th, by the birth of Jesus and certain saints from the tomb, and by 
that of 3000 Spiritual Israelites from the Baptismal waters op 
the day of Pentecost. 


The ie, Ey the birth of the righteous to come at the resurrection of the 
ust. 


The Periodical Duration of Human Life. 


Under the Ist, it extended to several centuries; 

Under the 2d, it was limited to 120 years; 

Under the 3d and 4th to threescore years and ten; 

Under the 5th, it will extend to many centuries again, and then he ab. 
sorbed in eternal duration. 


Each Age closed by Judgements. 


The ot was closed by the flood; 

The 2nd, was closed by judgments upon the Egyptians and Canaanites; 

The 3rd, by the sacking of Jerusalem and dispersion of the Jews—called 
the Baptism of Fire. 

The 4th, will be by judgments upon the Russo-Anti-Israelitic-Coalition 
and upon those who dwell carelessly in the Isles of the Sea. 

The 5th, will be closed by judgments upon the Magogian Coalition against 
the personal government of Jesus. 


A Re-proclamation of favor precedes the judicial close of 
the Ages. 


Ist. That of Noah;—2nd, that of Moses to the Egyptians;—3rd, that of 
John, Jesus, and his Apostles to Jews and Gentiles;—4th, that of this refor- 
mation;—5th, the glorious announcement that death is about to be swal- 
lowed up in victory—then comes the end of the Mediatorial Institution when 
the Son delivers up the Kingdom, that God may be all in all.--Eniton. 


VISIT TO CHARLOTTESVILLE. 


This town, situate near the Rivanna, in Albemarle, is the County 
Seat; and celebrated throughout the States, as the scite of the University 
of Virginia. It occupies nearly the centre of the Old Dominion; about 
eighty miles from Richmond, and commanding a fine view of the Mour- 
tains. InaChristian point of view, this is a most important station. It 
is one of the most eligible vicinities in the State, for the operations of an 
apostolic community. Let an intelligent body of disciples address them- 
selves, body, soul and spirit, to the instruction of the citizens and stu- 
dents, by prone and example, and we doubt not but they may convert 
many, who will hereafter devote the talents they are now improving a 


the University tb the re-proclamation of the original gospel in the divers 
regions from whence they have come together. At present, the moral 
atmosphere of Charlottesville is most benighted. Infidelity reigns. Even 
Sectarianism is almost defunct; if not the names of which it is composed, 
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certainly its ener, ies are paralytic. The Presbyterians have no clergy- 
man, ot ol coe de Episco alians; and the Methodists divide the * 
of their’s with some other of their flocks. All “the four recognized de 
nominations,” as they are termed; namely, the Episcopalian, Presb 
rian, Methodist and Baptist, have churches; that 1s, of bricks and mor- 
tar. The Baptists would also be destitute of clerical ministrations, but 
for the opportune services of our friend, Citizen Ryland, who is Chap- 
lain to University. We say citizen, for he has become so far a 
reformer as to disclaim the blasphemous appropriation of reverend to 
mortal men. But the Baptists! Alas, poor souls! were it not for the 
Chaplain, their religion too would be extinct; for it is well known that 
he ist Clergy are the incarnations of Baptist Religion, for without 
them, the Baptists can neither pray, preach, commune, nor immerse! In 
short, with the exception of the exception to be named, the Christian Re- 
ligion is extinct in Charlottesville. 

No one with the New Testament in his understanding would think of 
looking for Christians beyond the pale of immersed communities; though 
in these assemblies, with the experience of the age before him, he would 
scarcely expect to find even the mujority on the right foundation. The 
Baptist Church in this town, when compared with the churches of the 
New Testament, presents this anomalous aspect. A split has ensued, 
for the simple reason, that light and darkness cannot dwell together. We 
have heard of massy bars of light, but in said Church was to be seen 
the phenomenon of a massy bar of darkness, ever and anon made pale by 
corruscations flashing from the vessel of a coal man. Such a state of 
things, however, could not continue; the light divided from the darkness, 
and brethren Coleman, Goss, Poindexter and others, came out of this 
chamber of night, leaving the remnant under a total and irremediable 
eclipse. An effort was now to be made to resuscitate the true religion; 
and by a re-proclamation of the faith, to prove to the world, that, the 
Kingdom of Heaven, in its several relations, was something more than 
the old wives’ fables doled out to the people by the Baptist Clergy. I 
readily complied with an invitation to come over and help them. The 
Baptists refused to accommodate the citizens in their house; and, although 
the keepers of the Court House readily take the responsibility upon 
themselves, to grant its use to strolling players and Universalists, yet we 
are told they could not permit the citizens to hear ws within its walls 
without consulting their masters; who, however, promptly gave their 
consent. ‘The Court Houses for the most part are inconvenient; appli- 
cation was therefore made for the Episcopal Church, for the better ac- 
commodation of the citizens. The liberality of the Episcopalians, on 
this occasion, made the narrow mindedness of the Baptists remarkably 
conspicuous; for while these turned the citizens out of doors, and com- 
ae them to seek refuge in the Court House, the Episcopal trustees, 
ike the good Samaritan, comforted and took them in. The result of our 
operations was the conversion of two persons, and the organization of 
church of Christ composed of about thirty-seven members. The majority 
of males and minority of the females have left the Baptist Denomination 
here; leaving behind about forty-one or forty-three. ‘The egg is cracked; 
the bird has come out; nothing save the empty shell remaining in the 
steepled house. May the bird soon become fledged, and soar with the 
Wing and eye of an eagle to meet the Sun of Righteousness in his meri- 
dian blaze. 

Great responsibility has now devolved upon the brethren:—upon them 
depends the honor xi Scot of the cause of the King. It is i 


tive on every individual to do his duty, living as becomes the holy ones of 
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God. They have nothing to fear, but every thing to hope. The public 
voice is in their favor, judgmg rightly, that they have been unfairly ang 
arbitrarily dealt with. Let them not be carried away by prosperity joy 
depressed by adversity—in adversity hope, in pre y fear. They 
have every thing to gain—even eternal life—let them, then, be true ip 
God, and he*will be true to them. Epiror. 


GeotoacicaL Caances In Lat. 50—58 pecs. N.—That the face of 
the globe has successively undergone total changes, at different remote 
epochs, is now a fact beyond all dispute, as also that, long anterior to the 
creation of man, this world was jnhabited by races of animals to which 
no paraliels are now to be found; and those animals themselves on|y 
made their appearance after the lapse of ages, during which no warn. 
blooded creatures had an existence. It has been further remarked, by 
zoologists that the animals which first appeared in these latitudes were 
analogous to such as now inhabit tropical regions exclusively; and that jt 
was only at a period immediately antecedent to the creation of the human 
race that species similar to those of the existing era began to appear in 
northern latitudes. Similar peculiarities have been also found to mark the 
vegetation ofjgorresponding periods. It would hardly be ere*ited by per- 
sons unacquainted with the evidence upon which such facts repose, that, 
in the most dreary and desolate northern regions of the present day, there 
once flourished groves of tropical plants, of Coniferz, like the Norfolk 
Island and Araucarian pines, of bananas, treferns, huge cacti, and 
palms; that the marshes were filled with rush-like plants, 15 or 20 feet 
high; the coverts with ferns like the undergrowth of a West Indian 
island; and that the vegetation, thus inconceivably rich and luxuriant. 
grew amidst an atmosphere that would have been fatal to the animal 
world. Yet nothing can well be more certain than that such a deserip- 
tion is far from being overcharged.— Lindley and Hutton’s Fossil Flora. 


[See questions 18th and 19th page, 178, No. 8, Vol. 2, Apostolic Advo- 
cale 


There have been 3,000 convents suppressed within the last three years 
The example was set by the Emperor of Russia, who, by an ukase, da- 
ted the 31st of July, 1832, abolished 187 convents of monks. This was 
followed by the King of Prussia, who, by a royal order, secularized all 
the convents in the Duchy of Posen. In 1834, Don Pedro put down 
300 convents, and Spain has lately abolished 1,800. 


TO CORRESPONDENTS AND SUBSCRIBERS. 


We have several communications on hand not yet replied to, nor im- 
serted. Want of time and space afone keep them im abeyance. Out 
silence must be attributed to this, and not to disrespect, for none is in- 
tended. 

Our Subscribers, also, will confer a favor on us by notifying the dis 
continuance of their papers, if such be the intention of any, by the mi 
die of March. Letrers CANNOT BE RECEIVED UNLEss Post Pap. Of 
course no subscriber will think of discontinuing without paying up 4 
rears. 

Those on the other hand who will stand by us for another year, wi! 

ive an impetus to our exertions by forwarding their subscriptions 08 
the receipt of the first number of the third volume; and by adding to out 
list to fill up the place of those, who may have fallen away.—Epito2. 





